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Editorial
Catholics who openly oppose the Theory of Evolution will invariably meet

the response by some others that they are adopting the beliefs of Protestant
Fundamentalists. This is justified to the extent that we do share many Christian
doctrines, including the dogma that God Himself is the author of all the books
of Scripture, which must therefore be free from error in their entirety, and that
truths established through Science can never be opposed to these divinely
inspired writings. Sadly, these critics confuse unproven hypotheses with truly
established scientific evidence and seem to be ignorant of the constant
Tradition of the Church, and continuing authority under the living Magisterium

[teaching authority] on which the "Catholic creationist" position is based.
Non-Catholic "Biblical Creationists" start from these principles:
l. The foundation of our belief in creation is the Bible, the Word of
God, which is the Christian's sole source of absolute authority.
2. The Word of God consists of both the Old and New Testdments,
mediated through human authors, who were nevertheless infallibly
guided by the lloly Spirit in their writing. (2 Tim.3:16).
3. This necessarily implies verbal inspiration of the original manuscripts
and freedom from error not only in spiritual matters but also in
references to, or accounts of nature and history (2Pet. l:20-2t1. I

Logically, it cannot be proved that the modern Bible is entirely free from
error by quoting just two passages written in it; there must be- an external
authority. In any case, the Canon of the New Testament was not settled until
the Council of Carthage in 397 A.D. What we read in Scripture cannot be
reliably interpreted by the unguided individual. On whose authority could we
know which books were inspired, that no errors had occurred in copying or
translation, and whether the passage was intended to be taken as literal
scientific or historical fact, poetry or allegory? Only the Catholic Church, with
the authority given to St Peter by Jesus Christ Himself, can be proved to have
the power of the Holy Ghost to determine and interpret the Biblical Canon.

As the Catholic Church accepts the Book of Genesis as historically true,
(albeit not in precise scientific terms) we share many belieft about Origins with
"Fundamentalist Protestants", though we completely reject that label. Our
yardstick is whether our interpretations measure up to Tradition, our guarantee
of being consistent with the teachings of Christ.

We base our judgments and opinions on many grounds, including our powers
of reason, sensory experience and the authority of other people. Divine Faith,
as a theological virtue, is based on the testimony of God, and is a supernatural



gift of God we receive at Baptism. Since Faith is necessary for salvation,
Christ must have left us a certain means for all to come to the Truth. This
must be plain, universal and certain. Scripture alone cannot be plain: for
centuries there were no printed Bibles and most people could not read. It
cannot include every revealed truth: Scripture does not tell us horv many
Sacred books there are or which are authentic. The innumerable sects that
have arisen through contradictory private judgments of the Biblical texts proves
that Scripture alone is uncertain.

Tradition refers to the teachings of the Apostles, received from Christ but
not explicitly contained in the Scriptures, which they handed down by word of
mouth, and other writings such as those of the Fathen, Decrees of Councils
and the rites of the Church.

The Catholic Rule of Faith is Scripture and Tradition, both infallibly
interpreted by the Catholic Church's teaching authority - the Magisterium. The
roundel on our front cover represents Scripture by the Book of Genesis;
Tradition by Mary, the new Eve, crushing the head of the serpent through our
Redemption by her Son, Jesus Christ; the Magisteium by the Pope and
bishops [mitre] transmitting the truths of Scripture and Tradition-

1 Matthews, M., uA Creation Manifesto", Oigins, Yol. 2, No. -5, October
1988.

The Bible Alone is Not Enough. This set of 25 questions and answers

begins in this issue and will be concluded in the next. They are intended to
amplifo the remarks made in this Editorial and clarif our position to all
readers, including several non-Catholics with whom I have previously had
cordial correspondence. lrt us earnestly pray that our separated brethren may
find food for fruitful reflection from our exposition of true Catholic teachings.

Standing Orders for Subscriptions. A few people have been sent account
details having requested to pay by standing order. [f you do decide to do this,
please ensure that you notifu me, or send the form back to me and I will
forward it to your bank, so I know who has paid what and when. Thank you!

Daylight on the Internet- Several supporters have suggested that I should set
up a website but for various reasons this is not practicable on the domestic
front at present. Hodever, thanks to the generosity of Donal Foley. a section
of his "Theotokos" website has now been dedicated to Daylight and has already
aroused some interest and enquiries. He can also receive ebcrronic mail and

forward it to me.'The details are:
Website: daylight@www.theotokos.org.uk e-meil: dfoley@ctera-net
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Previous instalments under this heading:

Daylight number Title Pages

28. Divine Revelation through the Books of Moses (17pp)
29. The Creation of the World in General (lzpp)
30- The Creation of the Spiritual and Material Worlds (9 pp)

Catholic Teachings on Biblical Creation- Part IV

The Creation of Man and the Fall

taken from Handbook of the Chistian Religion

by Rev. W. Wilmers, S.J. Edited by Rev James Conway, S.J.

Benziger Bros, New York. 2nd Edition 1892

C. Man.

ro6. Man was created by God.

1. A{ter thc crcttion oI thc rnaterial rvorlcl God procecded

to the chicf u'ork of visible creation as intlicated by the rvords:

"Lct us makc man to-our otvn irnage and lilieness. . And

the Lord Gotl fornred mttn ortt of the slime of the earth and

breathetl into his facc ihc breatb of life" (Gen. i. 25). Of the

creation of animals Scripture says simply: "God made the

beasts of the eartli accord.ing to their kind" (Gen. i.5), but

in man a distinction is macle between the formation of the

body and its animation by the breath of life' The botly is

formecl of the slime of the earth, the soul infuseil into it:

directly by God-createtl.
l\(an is therefore created in a stricter scnse than othcr liring

bcinss. rvhich are only produeed fronr nratlor. The sorrl of ntan
is eieatetl in the striciesi sen"e 61 tho rrord. bcinc prodrrced orrl of
nothins. ind.ependentlv of nratter. This is not the case u'ith the
life-priiiciple 6f plantj and brute aninrals, rvhich is produced in, anil
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dependent on, matter. Neither are our thoughts created, because
they do not exist in themselves, but are inherent in tho substaneo ot
the soul. Since, therefore, the souls of animals are in their exist-
ence dependent on matter, so they are also in their origiu dependent
upon the bodies which they animate. Animal souls are, thereforc,
in their creation dependent upon matter I and, consequently, the
human soul, being independont of matter in its existence, is indc-
pendent also in its origin, or production-in the strictest senso
created.

2. God formeil the body of Eye from a rib of Adam. This
last--tor a,s suchwe are to consider it-was intended to in-
enicate the duty of the husbaud to love his wife and of the
wife to be submissive to her husband (1 Cor. xi. 8). That Gocl
crcatecl the soul of Eve from nothing follows from what has
been said iu regard to the origin of Adarn's soul.

lIan is, therefore, not the result of spontlrncorrc ewlutiott. Thc as-
sunrption that nature originally possesscd thc polver to produce man
is most ttttsc[.en.ti.fic, For natural scicncc, rlhich professes to take
jts data fronr f:rct-s, contradicts itsclf if ii nrakcs an assumption for
s'hich therc is no er-irlt'ncc. Wherc arc llro 1'rrcls to Jrrove tlrrrt rnan
is. r t Ir,rrl'l llr,, sl)()ntiulcottsly dcYt:),,1rcrl 1r',rttt inorgaltic n[ttter?
Snr.lr an ;L-ssurnlition is, rnoreover, irt'al.i,tttul.. For the cansc rnust
lrr. 1'r,rl,ortionerl to.its cflect; for wlrat is not cotttlinctl itt tlrc cruse
cannot be ploducocl flom it. How, tltcn, crur life bc gctrclntcrl from
rvhat is inanimate (105)? IIow can a -.piritual substancc bc ploduccd
frorn uratter ?

l f rr e assrr nrt t l rrrt t ho fi mt nr:rn has delcLrl rctl h'orn a b ru le ur titno],
l)()\\'(.1)ilr{'s it tliirt ritture has lost the poNct' ttl lrrotluctt ncrr ft'om
bcr-"ts ? Ivcn tlre external structut'e u'hir:h distinguislrt:s llrrr irlrc
fr'(illi nr:ili lr:ts trtrtlcrgolre rto changc itt tlre gout'sc tlf agtls, rtstttitl'llt'
secn ilonr fossilizetl rcrnains. l{:rn is ntole elcvatccl abovc lltc lrrttt.o
erl'atiorl tlran thc laltcr is aboYc irrorganic alrd organic rt]lrtter'1 Iur
tlre br'-:t. lnimnl is altogether material, l'hilc tire Luurlu soul is
who1l1' -nticpendent of matter. Thcreforc. as it is impossiblr. tlr:rl
nratlir lrlotluetl aniural life, so it is trnrch tnorc impossible that. lrrrritr
anirnal raturc -should protluce man, cnclorlcd as ire is with a s|iritual
soul.

107. The whole hurnan race is descend.ed from one man and
one wotitan, Adam and. xve.

1. 'Ijiat tlrcrc l'erc r)o mell uporr cartlr before Adrrn and
l,ve is natrifcst frorn the trhole cotttcnt of the .Bible norrttlirt.
Gotl fittcd out tlre earth, till then unpeopled, for mrn. ^Uorc-
ovcr, after describing the gradual completion antl emkliish-
nrent of the earth, $criptule says: "'Iirere's-as ?r, a, ,l.qtt



ilanthe Imqe of Gd,.

to till the esrth" (Gen. ii. 5). "Ancl Aclem callod the narne

of his wife Eve, beceuse she was the mother ol all, the liaing "
(Gen. iii. 20). How Adam and Eve's descentlants gradually
spread over the earth ws learn from the same hietoric recorcl.

51. Paul teaches the seme truth to the Athenians: d'God

hath made of ona aII mankinrl to clwell upon the whole face
of the eartt"' (Acts xvii. 26; cf. Wis. x. 1).

2. ThiB truth is closely connecterl with the iloctrinp of origi,-
nal sin, which teaches that siu was transmittetl by one man
to all posterity, aucl with the dogma of ths reilanption ol all,

mankincl, 'who all had sinneal in Aclam.

The tlescent of the whole human family from one man and one
r!oman is a fact which can be proved with certainty only from divine
revelation. tsut that all men f.orm one species. that the different
races are but one and the same species, may be demonstrated from
reason. The Jesl of species is tbe power of reproduction and con-
tinued fecundity. Now, we frud that intermarriages betwe€n tbe
most opposite races of man are indefinitely fruitful. Ifenco we must
concluile that rnau folms but one species. Besides, tbe physica)
organization is esscntially the same in all races. The difrerences,
comparatively slight, are chiefly orving to climatic influences, These
modifications bcing transuritted by heredity give rise to the so-called
','&ces. Moreover, pltil,ological r*earches point to bhe unity of the
human species. inasmuch as they establish with strong probability
the fact that the hurnan race originally spoke ono language; nor is it
to be overlooked, flnall.t, that the most ancicrtt mottumcnts point to
Asia as the cradle of mankind.

According to the Hcbres' tcxt of the Bible, with which the Latin
Vulgate agrees, the period from the creation of mantoLhe birth of
Christ is about four thousand years; according to the Greek version
of tlie Sepluagirrt ir is ntot'c thttr fir'c tlrousand years. The chronol-
ogies of Certain nat'ions t,ha,t claim a much greater antiquity deserre
no credit, since they are proved to be utterly fabulous. The inac-
curacy of Egyp[ian chrouology in particular has become mole aud
more evident of lat,e 1'ears. If-n'hat is very doubtful-traces of
human beings have been fouud in the lower strata of the earth's
surface, togCther with the remains of animals now extinct, it still
remains to be proved that such species of animals hacl becomeextinct
before tlte time assigned for the creation of man; and, furthermore,
that such human remains have been naturally deposited there, and
not, as may easily happen, especially in river-beds, brought thero
by some violent catastrophe or accidental cause. l{either tbo ono
n6r the otber can bo provetl.

10E. [an was createal to God's own image antl likeness.
This prerogative of mar inoludss two tbings: first, a likene*s to
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God in His attributos, as two brothers may be said to be liko eacb
other; and, secondly, an image of God as of a prototype, or model,
asa Bon may be said to bo tbe likoness of his father,

Gorl macle man to His oran, image ail liheness by the
fact that lle enilowecl him with prerogatives which gave him
a reeemblance, howeyer imperfect, to Hinrself. " Leb ue

make man to our image and likeness, and, let him have domin-
iou over the fishes of the sea, and bhe fowls of the air, and
the beasts, rnd ths whole earth, and every creeping cr€&turo
that moveth upon the earbh " (Gen. i. 26). Man is, thero-
fore, the image of God by the fact that he has clominion oyer
this earth, as God has dominion over the rvhole universe.
Now, this dominion prcsupposcs certain intrinsic endow-
ments in rntiu I for he is mllcle lord oI the earth because he
slrrfasscs all risible creatures in excellcnce.

Those prerogatives which render man the image of God and the
rnler of the earth rvere of two kinds : ttatural and supertntural.
Adiiur, our li1st 1r;119111, rvas, thereforc, both tlre natural arrd the
sll]]t't Irirl0r:rl iil[rg,j ilud Iike ueSs of God.

109. llan is the natural image anil likeness of Goil in vir-
tue of the natural endowments of his soul, i.e,-its opirituality,
freed.om, and imnortality.

The nattrral gifts s'hich coustitnte the natural inragc and like-
ness of God are those tlrat arc givcn to nran as par:t of his hurnan
uaturc. l'hllt is said to be natut'al wbich belougs to tlrc irrtegrity
of nature, r,,ither is fonning part of it, or resulting florn il, or irr
somc \ra-]' duc to it. Body and soul are essential Trnlls of rnan's
lratur€; fr<-rrn the spiritual nature of the soul e'e.sall intcllcct and
free n-ill; God's preselving influence is dueto the human soul; for
God rrould contradict llis orrn design if He vitbheld IIis prcserva-
tion frorn it. since its nature demands imruortitlity, Body.and soul,
flee n'i11, immortality, are, therefore, gifts of tbe natural order, and
constitute nian's uatural likeness to God. Tl-ris likeuess, howover,
is to be fouud chicfly in the soul, not in the body.

I. Spirituality, freedom, ancl immoriality render man like
to God.

1. The human soul, according to the teaching of revelation,
is a s1tirit. (a) The spiritual nature of the soul mav he in-
ferred frorn iLs t'riqin, It is not rnade of earth like the body,
r0r dependent upou matter like the souls of beasis (105); it
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is breathetl into the boily by Gocl; i.e., immetliatoly proiluced
by God's action independently of mstter. Moreoyer, the eoul
rs expressly called. a spirit, which returns "to Glocl who hath
given it" (Eccles. xii. ?). Now, by a spirit we unclerstand.e
substance enrlowetl with reason arrd free will, indepenilent of
matter. (D) The Lateran Cleetl expressee the belief of the

Churclr in the spirituality of the soul when it.teaches that
" God created the spiritual and material world, a,nd, ntan coa-
sisfing ol spirit and body."

lriorv, in virtue of his spiritual soul man ig a rational being,
and as such tlte I'ikeness o.f God, first of all, becanse he has

r'lonrinion over the caltlt (108). What is the foundation of
dominion in genelal ? Reasorr; for retsotr alone makes one

capable of disposing of a thing, since ortly a ratioual being
knorvs how to direct a thing to an appointed end. But con-
sidcred even in it."elf t.he soul of man, by its ratioual and
spiriturl naturc, comes neftrcr to God, rvlro is a spirit, anrl le-
flects IIis cssence nrol'e pcrfectly thau any other telrestliiil
being (cf. S. Aug. Serin. 4'I. c. 2).

2.'I'he.frccrlorn of the huntan rvill is marrifest from tlre
lrreccpt gir.en l-ry God to our first parcrtts, and from the prrn-
rshrucrrt thlcttcrie tl Llrr:rrr. I't cccl,L arrtl lrttnishment can be

irnposed ouly ullotr flec agents. 1'he flequent warnings of
God to lnen are but as nranv eridertces of matr's flee rvill.

" God nrade nlur frorn the Lrtrginrrittg, lrtrd left lrim in the
hands of his own counscl, IIe aclded IIis conrmaudments
and 1n'ecepts. I{e lrath set watel' and fire before theel
stretch forth thy hrrlld to rvhich thou rvilt. Before man is hfe
and death; good tnd evil; that rvhreh lre shall choose shall
be given him " (Ecclus. xy. 14-18). Bnt in hrs present state
nran is also frcel for in his present shrte also command.ntents

and precepts are enjoined on him.
Free rvill constitutes man the unage of. God.. It is not

knorvlcrlge nlone, but also the l)ower ol Jree choice , that makes

lrrrn capuble of dornini<,rrr ovet' God's vrsible creaturesl for it is

tlre porver of free disposnl of a thing to a freely chosen end

that rnakes one master of it. I{oreover, free vi11, like reason,
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elevates man above the brute animal, and thue brings him
nearer to the perfectiou of God, who is free in all His ex-
ternal actions.

3. The human soul is imm,ortal. tr'or while the body of
man retulns to the earth, the spirit returns to Gotl, who gave
it (Eccles. xii. ?). All those passages of Scripture wbich
hold out to us an eternal reward or punishment testify to the
immortality of the soul. Thig is one of the fundamental
truths upon which religion in general, and Clrristianity in
particular, is basetl. For, what would religion be without the
lrclicf in nn ctcr.rrl rotributiou ? If there lvet'e lto ctcrnal
)ifc, tlre incrrlrrrl ion of tlrc Solr clf Clod, to rcdccnr us {r'ortr
etct'nal t'lirrntrati,rrr aud make us partrrkers of eternal hlppi-
rrt'ss, u'oultl l-rc rrrcauinglcss. 'I'hc Church, rvhich in its crecds
alrvrys plcrfesscd iis bclicf in lhe lifa euerlasling, in the Fi{i;h
f,ate lan Courir:il s,,lrnrnly corrdcmncd tlrose ryho asser't thnt
tlre hunran soul is morhrl.

'l'lre irrrni,,rltalitv r'f thc soul is anotlrer trait of rnan's /rlfte-
,r,,.s.* to (ir,d, lt i.. rrc.' snrall lrrcrogative of marr thrit rvhile
all other iiving ltcings on this carth pa.ss away thc lruman
soul ulonc lir-es foltver, und thus rescnrblcs its clcator.

II. Spiliturrlitt', fleedour. trrd inrurolttrlrt.v ule tttt.lurul etr
drtu:ntcnls, atttf tircltrfole corrst,itute m:nl L\e ttrtlttrnl. image
of God, 1'lrev arc r:atural cndorvments becanse tlrcv lrclorrg
to the nlrtulc of urarr and are insepalable florn it. \\'lrilc
Scliliturc tcrrc'lrc:, ou tlrc onc hattcl, tlurt nran bv lris flll l,,st
ccrtain of his gift,s, it nssures ns, on the othcr band, tlrat, tlresc
:riiturrrl crrtlorrrrrerits leurailed lo hirn afler his fali (f 12, f 14).
It di-siinguislres, thcrefole, betrveen the gifts confcrrcrl on

mrn, arrd indicrrtr,s tlrrrt those rvlrich remrined arc rrot of tlre
superrratural order. Apalt flom revelation, however', it is
crrsy to plovc tlrrrt tlre aforc'..aid plclogttives essentirtllv l,rlorrg
to nitiorrrl rurtulc, and, conscquerrtly, that they nrc nt,lural
SLfts.

1. Tlre hururu soul is a .s1tirit, i.e., a siurple substance, ilritpren-
dent of matter.

a. Tlrat thc lrunran soul is a sttbslance is mantfest from the con-
ftiousne-ss t'lrieh eaeh iudividual has that one p€rmancnt subject
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undeilies all the various acts of his mind and will. Such a perma-
nent subject, maintaining its identity under divorse changes and
modiflcations, is called a substance. Without this unity of subject
in the various impressions memory and reason could not exist.

D. The human soul is a sfrzple substance, i.o., unextended, indi-
visible, rvithout composition of parts. We are conscious of our
thoughts, judgmeuts, and volitions, and express this consciousness by
saying: I th.,rk, I judge, I will. Now, if the soul were not simple,
these acts would proceed from, aud be rcceived, in, different parts of
it; so that we would not be one, but many, thinking, judging, and
wishing subjects. But that is contrary to experience, which testifies
the greatest unity in the subject of tbe inward acts of our souls.

c. The soul is a spiritual substance, i.e., isindependent of matter.
We learn the naturc of a being from its acts. For aets are, as it wer'€,
llre lrroduct or cffcct of being, and c:irrnot lx' more perfect than tbe
l-,t,irg itsclf. Jf Nr: lrroYe tlrll tltt' s(iul ()f ntnn performs spiritual
lucts tlurrsccrrdirrg thc lros'eL of the scrrsc, rvc tlrercby prove that its
lature is spiritual. Norv, the soul pcrforms thcse spiritual acts l'hen
it conccilcs things purcly spiritual. Thus, for instance, spirit,
eternity, God, is something altogetber beyond the perception of the
scnses. Agrin, the soul performs a spiritual act when it conceiles
nateritl things; fol it corrccives the ruaterial iu an immaterial u'ay:
ii conccivcs it from a slll)crsonsuous irspect, ruisesit to an immatcrial
state of bcing; for it al)stracts froar nrrtcrial and individual things
tlrr rrilrlrrelsol, rrlricL (1,!rs rii,t crist as suth il the things themsclvcs.
It conccivcs the csscnco ol tLings witliout thosc qualities which come
urrdcr the scruses. It colceivcs in l.hings the hidden substance urt-
dell.tirrg thc scrsrLlc pr'()l)crt.ics; irr slrort. lrv its nhole manncl of
aetirrg tLc mind provcs itsclf to be superiol to the senses. The s,)ul,
moreoycr', l.rerfolurs slrilitrral a,,ts lr)' tirr: iz'r11. l'or the rvill loles
that tLicli ir slrilit.uitl, c.g., rii',i.r, t'teLnul Li,i,f ile ss. God IIini.,.lf,
l'irich are not objccts of sense.

Besides tlrc pult.li' slrititual :tets, ihe soul is aiso eudowed rvit,h
sttt.citiDep(t'(:cltiott arti tettsitit,e rr1t1tttil,. slrir;it leside iu matcrial
olglr)s, and slriclr c:rn t'olclr orrll rrratlrirrl obiects. To the letter
bclougs tire iruagination, rrlrose olgln is thc brain, and whose ac-
tivity must as a ucccss:lry currdition contiuually accompany the
opelittiuns of lhe iutcllect. Ilcrrce it 1ur1,1,q'11s tliat a deraugcrncnt
of tire blain intcrfctes s'ith the functions of the mind, though the
lattel it,sclf and its plotluct, tlrouglrt, ure irrorganie, or spiritual.

d. Irr nran thc salrc ratiottal sorr/ is the plinciple of the difierent
vitll fuuctions: of tlrr: intcllectuai or spilitual, which rve hale in
colrrllon rrith pulc spirits; rurd of thc scnsiLive, which we haro in
colrlDorl l'ith irratiorral animals; aud of the .:egetat,ive, whicir rve
have irr comrnoD with plalts. We distinguish three kinds of life:
,t\t)!J(tlttit)e., l'hosc f unctiorrs lrrc uutlition, gron'th, and reproduction;
.\r/r.sllit'i,, l'hose furrct.i()lls arc scusitive pclcclttion, appctite, and
Irrurrrrrof,iou; itttellt:ctuttl, to rrLiclr lx:long thc funclions of supct'scll-
suons cognition and volition. Thcle alc, accordingly, three kinds
of life-principles, or souls: the vcgctative in pllrnts, the sensitive in
Llute animals, and the intelle:ctual in mau. The intellectual soul in
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man, however, performs all tho three species oi vitat funotionc, as is
manitest from the unity of consciousneSs; for one aud tbe gamo sub.
joct within us is conscious of thought, sensation, and other sensitivo
ancl vegetative funetions, which would not be the caso if tbose vari-.
ous operations proceecled from distinct principles. Henco man has
been rigbtly defined as a rational animal, as being endowect with a
raticnal soul animatinga sensitive body (cf. S. Aug. de civ. Dei, v. 11).

Hence we see that nan is composed of two distinct elements:
cne materiol (body), the other spiritual (soul), both constitutiug
one ccmplete substance (man). The active, determining, difreren-
tiatiug element is the soul, which gives activity, form, and species to
nirn. Hence the soul is callod Ll:e wlistantialfonn of tlro body,
since by its inamediate and substantial union with the body it con-
stitutcs it. a truc hum:ui body. l'hat the rational soul of nrrn is the
form. af tlrc borly is a ilownd defincd by the Council of Vicnne. Ii
is. llri:tt'fore, tro nrrLi l,irilosolrlrictl quostion, as is evident llso from
i1s intirrrrrtc courrcclirrrr rvitlr tlrc drlctline of tho Incarnatiorr, cr tho
true humtrrily of Ohlist. 'lhcrcforc thc Ohurch rvas juotiliecl iii
defining it.

2. TIie sorrl of r:ran isnaturatrlyenCowcd with free utill. i:'r'eetiom
is lrtt c'.:lconrcr lrf tL,: s1,;l'itulri naturc of llri, scul. As thc tlind does
rrc,t neccsslrily coriccilc tirings as tlrcy prost:lt thcmseh'cs to the
st'uses, but may t'crght'd thcm in valious nll:rlions, rvhich trattsr:cnrl thc
l)()rr-el' cf gs15c, so lr,lition is not deperrdr:nt otr scnsitivc im1,1 1'gsi6ns.
The wlll may, thercforc, choosc or lcjcct au ol;ject for various rea-
sciirs, si:ce t]:c intcllcct nay regald it utrdcr difterent asptlctr as

1,r.,fitable, hultful, eto. rtioieolir', the frcctlonr of the lttrriran r;ill
is not onty an evident internal fact, o{ wliich cvely itttutittt beiug_ir
couscious, Dul, ii is arso lire glrulirlolli of ull rnclllll;. r:lrC th:
basis of all civil anC social life.

3. The humarr soul is of its nature itntrwrta!, ancl as tuch will be
eternallv nrcserlcd br God.

r. A bJing is [,.v iis nature immortal which does not contain in
itseli any cairse of tlissolution or decay, and wiriclt c:ttttrot bc de-

lrrived cf life by any natural power. TIie human soul is inrnrortal ii
it cannot, eil,her directlg of its own nature or indirectly b;'tlrc disso-
lution cf the body, bc dcprived of its existence.

(1) The soul cannot be deprived of existcnce directly. 'l'lrc clilecl;
destr::cticn of a substance 6y natural means can take place only b;-
tllssolutrcit, by tii-.ir,t,'gratiou of its 1'rrlts. l"rrt t-he Itttttt:ttt sotrl i-
sinrllle, it tlocs nctt corlsist. oi pnr1s. 'I'ltct'r'fore it cnnnol, l>c clis-
sr-rlvurl irrto part.s. Nrritiier cnn rt bc nttnilrilate<i as lotrg as God
lrishos to plcsutlc it. llclcc it trlnlrot l)o dircctly tlt'pt'ilt"l of ex-
istence.

()) Nol crur llrt: s,rul bc dcplit'trt1 of cristcnce indit'ccll1. i.o.. lrr-
sep:rlation f rolrr 11ie lrotly. liot', u.s 11 -s1r'it ittril substrtttr,' ,i ;. i:;-
rl,rlrcrrrlertt ol lllo ),{),i.r irr it.s r:xisluttco irrrrl its Pr'ol)cr ar'l:. 'r. ;,r.'i
caD, t,hcrefor'c, corrtittue to lrct'l,rt'rtr ils csst'tttilrl tutrrtiot," ('\r i. itflrl'
the dissolut,ion of thc body. \Vhile the aninrrl soui, rvhicir is alto-
gelher dependeut on tlte body, b1' tlre deslt trtrtion of thu- L ,ri.v loses
iis activity, tlre huurau soul, l-reirrg irtdei-icrrdetrt of the bod.r'. remains
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cssentially ihe same, losing only the use of those faculties which
cannot act without the aid of organs. but retaining tho spiritual
fitculties of thought and freo choice, which are independont of orgRns.
The necessity of the oxternal co-operation of the organic faculties in
intellectual cognition, which now exists, owing to the union of eoul
and body, will cea^go to exist in the state of separation. The eepa-
rated soul rvill act after the manner of pure spirits.

b. G<rd will eternally ltreseroe the soul in existouce.
(1) God would contradict Himself if He deprived of existence thd

soul which He created for inrmortality. But Glod, as wo have
shovvn, created the human soul for eternity, since of its nature it
carr continu€ to exist forevel and fulfil tbe end, of its existence by
the exercise of its spiritual functions. Thereforo Clod will uot
nrrrrihilate the humarr 

-soul, 
but preserve it forever.

(2) God, thr.r suplcure lilrvgiver, must have given a sufficient sanc-
ticrrr to tlrc naturirl lalv by duly reuarding good aruipunishing avil.
llrrt in tlris life thcre lrc rlot suflicient rewards and punishilents to
secure lhc obscrt-:rttcc of tlro nroral 1ot\'; for' remorse of conscience,
rvhich nright be c<-rrtsidercrl a punishtnent for crime, chastises only
the clirnirral who fr:ltrs futrtle punishment. Therefore a future lifo
rnust exist in ra'hich v.iltuc receives its reu'ald and vice its punish-
ruout. Arrri this f uturc lilo rnust bc et,erlasli.ng, for only the hope
of arr ctcrttll rocorlll)cllsc or tlre fear oi :rn eternal punistrment is a
srrflicierrt motivc to t'ounlr,r'uct the llrcscttt aliurements of sin.

(3) Thc tilur coulictiun ol l,lre inlmorlitlitl'of tlre soul, and of an
etcnnl lcllibution, is to bc found not onll'aruong the Jews, who
rv:rlktrl irr tlre liglrt of rclclation, but, evcn a\tong'pagatt nnltotts.
\\'lrcllrcr we look trporr this uui\elsal belicf as a tlatce of revelation
or ltot. \'ol it is evirlerul tlrat if could lot have takeu such deep root
in ull nr;rttkintl iI iL ilirtl ttot firurrrl ;r sr'()rg.--'rl)1,,,1 t in rational natnre,
rvhich naturail.v yearns for iurruolttilit)', an(i couceives (iod as an
ctelual arrd jus[ juclgt:.

110. Marr was at the same tinre, in virtue of his supernat-
ural gifts, createal to the supernatural image and likeuess o{
God..

\Yc call that sullelnittulal which exceeds the powers and tbe exigence
of lrature. A gift may be supelnatural in two rrays: ei[her in the
ntenner in u'hich it is givcn (qu.oad rnodum'\, or in its substance
qcltr<xul. sttistantiatn). A natural gift trhich is bestowed in a.super-
rratulal way is supernatural only in tnanner. Health, for instance, is
jrr itself sr-rrnething natural, but it becomes supernatural in manner
if it is nriracnlousll proserved or restored. Sanctifyinggrac€ and
tlre beatific rision are supcrnatural in substance, as simply transcend-
ing rratrrre. \Yhat is supcrnatural in stbstance may be eitbet rela-
liuely or ubsolutely supematural. Ilelatircly supernatural is that
u'hich transcends thi capacity r exigence only of certain creatures.
Thus immortality is supernatural to ntan, buL not to angels. Abso-
lutely snpernatural is that which excceds the power and exigence of
all Dature. Such is tlre cor:lcrrrplirtiou of God face to faceandsanc-
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tifyrng gtaee, since theso gifts raise man tn ahigher order surpass-
ing all natural power. All other gifts whieh do not appertain to
man's nature and are nowise due to it-for instance, tho immortality
of the body, immunity from concupiscence, diviuely iufused knowl-
eclge-would not raise him above the whole order of nature. They
aro, theref ore, called. preternatural gtrf.ts.

I. God conferrecl upon our first parents supernaturul gifts.
1. Ile adorned thenr with sanctifyin,g grace, ancl with the

virtucs of frrith, hopc, charity, etc., rvhich are infuscd into
the soul rvith sanctifying grace.

a. The lassage, "Let ns make man to our own image anal

likcncss" (Gen. i. 26), is irrterpretccl bv the fathers to refer to
the supernatural as well as the natural image and liLcness of
God. -Again rvc lcird: " Only this I havc found that God made
rlr: r iiitl:t: rrirL.l ltt.lrtl.lr crrtlrrglcd l,irrrsc'lf l'ith an irll:ritl of
r;ri..1r, :rs " (1.1er1,..-. r'li. -10). IIcr.c Sr.r'it,trrle calls nlnn t'i,l/tl jn
tl. ..r ,, irr rrlii, lr llrL,s;rirrts lrc g(irri'lirll)'c:rllcd ligl't ,'r'jrrst;
fo; s1'r;1ki1ig of tlrc jLrsiiuc of tlrc sa,ilits, rvhich consists itr sanc-

tifying grace, it makes use of the srme expression with u'hich
it hcrc characterizcs tlie original condition of the firsb rnan.

l. Clrrist is rcplcsentcc.l in Scripture :ls the restll'u' of the
primitive order lo-qt by sin, as the lcgaincr of the itthcrrtance
lost l-ry our tilst l,,rluDt (llorn. v. 18). Rut rvlrrt 0li r irl lt.'-

gained and restored to ns, as Scripture lepeatedly tor,ches (cf.

Eph. i. 3-81 Ron. viii. 1?), rvas sauctif.ying gracc. 'I'lrclcfom
mnn w&s origirrirlll adorned rvith sanctifying grace.

c. It is the coustant lradition of the Church that our'first
parent Adam was ordon'etl with sanctifying grace. 1l'he Coun-
cil of 'lrent (Sess. v. can. 1) as well as the Second Council of
Orange (1.o. 529) defined this truth in the clearest tcrms.

?. Iu tire gift of ."rrnctif)'ing grace \ras includetl rttirtr's des-

tirratiou for the beutilic t'ision.. For, if Christ is thc lestorer
of original glace lost through Adirnr, ancl if tlrrt lostora-
tion inclucles the right to the bcatific vision, it Iollol's that
the saure su|ernatrlral gift rvas conncrcted rvith original justrce

conferred on our fir'st parents. But Scripture tells us'in
the plainest tet'nrs that man's liglri to the beatific vision rs

connected with that grace which Christ has merited for us.
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t'Beholtl what marner of charity the Fathor hath bostowed
upon us, that we should be callecl, ancl should bo, the sans oJ

Goil. . . . We are now the sons of Gocl, antl it hath not yet
appeared what wo shall be. 'We know that when He shsll
appear we shall be like to Eim, because we shall see Eim as
Ee is' (1 John iii. 1,2).

3. Other supernatural grftt connectetl with sanctifying
grace, and perfecting Gocl'e likeness in man, were at the e&me

time conferred upon our first parents.
a. Tlreir mincls were eudowed rvith ertraard'inarg hrnul-

edge. God "gave them connsel and a tongue, . . . antl Ee
filled. tlrenr with the knotulcdge of understandin,g. Ile created.

rn thenr th.- sciertce of the spirit, IIe filled their heart with
wisclottt., and. shou'cd thcrrr both good and etil" (Ecclus. xvii
5, 6). '1 liis iirrol'le,1gc l')rich ri'as given to them related both
to natnlai aud supertrLtulal things. Adam gave proof of
natural knowledge by giving to the cleatures the names corres-
ponding to tiieir naturel he gave ploof of superuatural knowl-
edge rvlren, as thc Council of Tlent says (Sess. xxrv. de mat.),
at the inspilatiol of the lloly Ghost, he declarccl the indis-
eolubility of malriage, saying: " Tlierefote shall a man leave

father aud rnotliel and cliug to his rvife " (Gcn. ii. 23,24).
D. Theil zoill possesscd such power over their sensual appe-

titc that they rvele rvholiy arern2tl fro nt cLtn.atpiscenca, i. e., free
frorn inoldinate prrssiotts, and frour thc rcbellion of the flesh
ogainst the spirit. "They were both naked, and were not
usharncd" (Gen. ii. 25). For, as Si. Augustine remarks (ile
pccc. rnerit. et, rerniss. tt. c.22), " the order of justice effectecl
that as the soul obeyecl God so the botly obeyetl the soul and
eubnrittcd to it without opposition." The same truth follows
from the teaching of the Council of Trent (Sess. v. can. 5),
thab concupiscence is the protlucb of sin.

c. fn regarcl to the body our first parents were imrnortal.
" God created man iucorruptible, but by the envy of the devil
death carne into the rvorld " (Wis. ii. 23,24). " The body
indeed, is dead because of sin " (Rom. viii. 10). Ilence the
Council of Trent (ib. can. 1) teaches that Adam "by his di*
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obedienceincurred c'lor,th." 'I'hough thc body ulr,tulally tenils
to dissolution anit clertth, if man had perse'rered in the state
of iunocence Goal woulcl have preseryed his vitrr,lir"y, pro-
tecteil him from oubward dangers, and, finally, trtnsferretl
him to everlasting bliss, rvitbout his having tasbcd death.
This immortalitylvas, rrcvcrLheless, as St. Paultells us (1 Cor.
xv. 45), less perfcct than that promisecl to the blesscil in
heavenl for, rvhile bhe glorifierl bodies will treed no nntrimettt,
our first purents rvcro to noulish thenrselvcs flonr tlrefnribsof
the ea,rth.

d. Our first parents wera cunt,pt front sttferings. As they
lvere excmpt frorrt tlcrr,tlr so thcy wcrc iLlso frec frotn all thosc

ills th:r,t lcircl lo tltrLtlr. 'l'lrort lor'0 t,lrc ttriLuy cvils rvhiclr rrorv

atllicb hurnarrity, though lesrrlling fronr the nllture of thc
boclv. ale so miur,v r,)lrs{'rlll(\ll(j('I-* ltrrtl Pttrtisltnretrts of sirrl for
it rvas by the disoberlicnce of our lilsb parent that this strrte

of happiness rvas lost to postcrity ('h'itl. Scss. v. can. ?). 'ft-r

this stnte of externrl hrppincss bclougecl, besides ihe blissful
abodc in Pantdi;c, Llrc pttrfuot ilontittiott over natttre and all its
living crllr.trtrcs.

IL 'Ihosc gifts bcsiou'ctl on our fir'st prrrents wore 'R??)nt'-

nrtttt.rnl irttrl, thlrefot'e, constitttLud LLuir .'tr/rct'turlut'rtl lil:eness

to Gorl.

All those prerogatives of our first plrerrts taken collectively are
called. origirzal justice. \Yhile l'r: rrrity considersarrct.ifying grace a.s

the source of exemption from concupiscence, anrl immunity flom
death, that superior knowledge vouchsafed to Adam may be re-
garded as conferred on him by a special dispensation as the head
and educator of tho human race.

That these prerogatives were supernatural ie manifest, from
their relation tohuman nature as well as from the teaching of
the Church.

l, By sanctifying grace, according to the teaching of St.
Paul, we are made the adopted sons of Goct (Gal. iv. 5). It,
therefore, confers on us rights which naturally do not belong
to us. The right to a future happiness consistiug in the bea-
tific vision is the result of this adoption. Now, this arloption
being a gift far exceeding the claims of nature, tbo beatifio
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vision, that happiness resulting from it, is aleo a supelnatural
gift (cf. 8, 7, 102).

2. The eremption from corwupiscenca is not grountletl in
nature, nor in any wsy d.ue to nature. For, as every faculfy
naturally tends to its peculiar object, the sensitive faculties
geek their own sensual enjoyment aucl thus give rise to a con-
flict dith.reasou I for man, endowed as heiswith free will, oan

lawfully alliv Lhem only those enjoyments which reason ancl

tbe moral law apprwe. It was no small boon to man that he

was exempt from the rebellion of the flesh against the spirit;
for although the first involmtary sensual motions are of them-
selves not sinful, yet they are irksome ancl dangerousl antl
without the domiuion of reason man does not possess per-
fect harmony wibhin him. By a laborious struggle he can

now, with God's assistance, restore the lost harmouy. Since,

therefore, God gave to man tlre means of restoring harmony
irctrvcen reason and sense, that is, free rvill, IIe has in a celtain
lneusrlre lestoled to him that harmony it-self, as far as human
rrature can claim it. Consequently, rve ciuruot sav that exen'rp-

tion from the rebellion of ttre flesh, as possessed by our first
parcnts, is due to man's nature. All that man can claim is
the power to restore the original order by the dorninion of free
rlill. 'l'hc same may be said irt I'egtrd to that superiot' /,:ttotol-

alge granled to our first parents; for if God left nan to his
own natural powers also in this regaril, " He would not," as

St. Augustine (Retract. r. c. 9, n. 6) teaches, " therefore
deserve blame, but praise."

3" The imm.ortality of the bocly was a supernatural gift.
Death, with its accompanying sufferings, is the result of man's
nature, which neither God's good.ness nor Ilis visdom requirecl
that He shoulcl avert from IIis creature: not llis gooilness,

for this attribute does not oblige Gotl to bestow all possible
benefits on man; not IIis wisdom, for llis wisdom only re-
quires that He give His creatures the necessary means to attain
to their encl But man coultl gain his encl without the gift of
immortality.

Eeuce it follows that God could bnve created man in a prurdy
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n4twrol &ate (tn statu nature 1rura), i.e., without sanctifying gtace,
without a supernatural end, and wiihout those supornatural-qifts
which Ee bestowed on our iirst parents. In this 'oase God w6uld
have given,man the pean,s, necessary to attain to his eud ; bui theso
mearut, and the end itself, would have been in tbat caso of the
:ratural order. Death antl-eufferings, which are now tho puuish.
4ents .of sin, would travo bee:r merely natural coDsequencos. In
like manner, the struggle resulting from the robellion of tho BeDra.o
against reason would exist. But-in any case, the external difficul-
ties coming from the assaults of the evil one would pot'be so great
as atpresentl for,,after the fall Sat.an acts the part of avictor
towards the vanquished. 'We may also reasonably suppose that in
the natural state God would render it comparatively ea,sy for man
to attain to his encl by abundarrt cxtelnal help, by a-bountiful
providence in the government of the world, as well as in the guidance
of individuals. In this supposition a supernatural revelation of the
truths of natural religion would not be morally necessary, since
man's exterlal difficulties, as we snppose, would be less, and bis ex-
ternal helps nrore abundant. Hence the Church condemned tho
propositiot: " God could not have created man from the beginning
as be is bolu at prcsent [i.e., bereft of all supernatural gifts]."

111. Adamwas tlestined to be the father of the human race
not ouly accoraling to the flesh, but also accoriling to the rpirit.

Adam reeeir.nd lho srrpnrnntrrr:rl gilf s t.^mpr.iscd in origin:Ll _ius-
tice (110), pnr{iculrlll' srnetif.r'irrg Flir(,r,, tr,}t orrlt f,rr }rirnsr.lf.-lrrrt
also fnl all his dr:sccriciarrts. 1'his is tmc of Adam alonc as the
head andrepresentative of-the hrrruan racc I not of Eve, though she,
too, possessed the same gifts.

l. I'his is intimatcd itt t ltc rrnlds : 'r f ttercase, and nrllLi')y,
and filI the earth, antl subclueit; arrd rule . . . ouer llrcuhole
earth" (Gen. i. 28). IIere God confers on man that sovereign
dominion, lvhich wns the result of his Bupernatura,l elevntion
(110). If this dominion is to continue in Adam's descend-
ants, so also its cause, ol source-llrau's supernatural likeness
to Gorl-is to be transmitted. trforcover, Scripture repr.esents
Clrrist as the ne?, Arlom, who impnrts to His spiritunl pos-
terity the inhcritance of l{is justice, in the same way as the
lirst Adam was destined to bequeath to his tlascendants the
spiritual goods entrusted to him (Ilom. v. 16-19).

2. This is the expresstaaching of the Church. The Seconcl
Council of Orange (can. 19), says that human nature, that is,
the human rar,e, sthad. receiued salaation in Ailam," 'l,be
Council of Trent (Sess. v. can.2), declares that Adam ..lost

i
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Trtal and, Trarwgrusion of our First Parents,

the sanctity and justice receiyed, not only for kimself, bdt
aleo.for us." But he could not have /osl i,t for us, if he had
not algo recehteil it for us,

Adam was, therefore, destined to be the fathor of tho buman race
spiritually as well as physically, being the mediator through w.hom
God intended to confer His spiritual favors on man. His desceudants
were to inherit their natural gifts by descent from him,_ but. san-c-
tifying grace and the mastery 6ver tlie pa.ssions were to be directly
infuseil ly God Ilimself iuto the soul. 

- While Adam, as tb.o -hea{and edueitor of the human race, received an extensivo jnfq-sgd
knorvledge at his creation, his descendants would in all probabilit.v
be left tb aequire their knowtedge by observatiou and instructioq
(S. Thom. l. q. tOo, a. 1 ; q. 101,;. 1). Finally, immortality n'ould
be ensured to all by a supernatural preservation of tltetr nattlral
vitality, and by a special ciivine providence /S. Thom. t. q, 9?, P. 4).

The-usisrLom- and- good,ness of God is cspecially manifcsted in the
fact that Hc madc man himself thc r reiiiator'tbrough whoru IIis
supcrnatural gifts wcre to bc transmitted tc the human racc. Tlrrls
a ironderful liarmony was established between the natural arld the
supernatural order, and man was made the <iispenser oI supernatural
grace to man.

I 12. Our first parents, being subjected to a probation, trars'
gressed the divine command, and thus incurrect the severest
penalties.

1. Like the angels (102), so also onr first parcnts rverc szlb-

inrlerl to q lrinl Since God from mcre bcnevolcncc hail gile n

suclr gifts arrd graccs to onr first parcrnts, Ile rvas flee to tnake
tlrcil corrtirruatiotr and trausnrission to postclity dcpetrclcnt
ott certain conditious. 'I'lre probation chosen by Gotl l'ls
obcdience to IIis commaud uot to cat of the fluit of a ccltniu
tree (Gen. ii. 1?). If it pleased God in IIis wisdom tbat
mankincl should irihcrit thc graces IIe hrrd destined for them
bv their descent flom Adam, it is uo less in kecping u'itlt
Ilis t'isdom to makc the actual transmission of these gifts
depcrrdeut on the ol,edience of the heatl of our rece.

If Adarn had not sinncd and lost l,tre gifts destinod for his de-
scendants, yet each indilidual u'oukl have to undergo a like trill,
and would thus be exposed to the danger of losing the gracos re-
ceived (S. 'Thom. t. q. 100, a. 2).

2. Our first parents transgresseil God'e commancl, and
thereby committetl a sin that was all the more grievous be-

cause, considering the abundance of gifts and graces imparted
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to them, they couldl easily have obeyecl the tlivine precept.
They were not swayed by immoderate passions, but sinned
with full deliberation, notwithstantling the greatness of God's
favors and the severity of His men&ces.

3. The consoquances of the transgression for our first par-
ents themselyes were manifold (Tricl. Sess. v. can. 1.).

a. They lost the supernatural gifts : (L'1 sarwtifying grane,

and with it the supernatural life of the soul, ancl the super-
natural likenese to Gocl. For it is sanctifyiug grace that
makes man the friend ancl child of Gotl, while sin deprives
him of the divine friendship and sonship, and, consequently,
of sanctifying grace, which is inseparable from it. Spiritual
eleath took the place of the spiritual, supernatu ral life of grau ;
tlivine uratlt look the placc of" 1,\e f t'ientlship of God.; and the
Jauerii cf SaLan succeedt:d t"Irc adcpliott, of the children of God.
(2) 1'hey lost those pralt:t'ttulttul giJ'ts which resulted flonr
sanctifying grace: domiuiou over the passions, immortality of
the bod.v. Sickness and suffclirrgs, lhc folerunnels of deatlr.
ensued.

D. The loss of the supernatrrlal gifts produced the most
baneful eftects uporr the nalural facu,ltios and the erterrurl
conditiotts of our first parcnts. (1) Since original jn-"tice no
louger controlletl the functions of their soul, their urtderstatttl-
in,g was darkened ancl their rcziil weakenecl. (2) Driven out
of Paraclise, they rvere forced to till the earth in the stoea.t tt
lheir brow. (3) Nalure no longers'illingly submitted to their'
sway; they became seusible of the discornforts that awaitt,d
thern now that they no longer enjoyed the special protcctior)
of God; the very thisbles and thorns which the earth brought
forth even before man's fall became an instrument for mau's
punishment.

c,'Ihe ful,ure punishments which our first parents incurreil
were twofold.. Ilaving turnecl away from God, their last end,
they incurred the Jtain of loss, or banishment from the ples-
ence of God; having turned to God's creatures, they incurred
likewise the pain 0f sense r' having, like Satan, rebelled a,gainst

Goil, they incnrretl, like him, lbe eternal pains of hell.
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Original 9in T'ransmitted to all Men,

113. Atla,m's sin has been inheritetl by all hir posterity.
1. This dogma is manifest from the teaching of tha Apos-

llez " As by one man ein enterecl into this worlcl, antl by sin
death, ancl so tleath passed upon all men'in whom aII haae

ainned. . . . Therefore as by the oftence of one unto all men
Lo condemnation: so also by the justice of oue uuto all men to

iristif,cation of lite. X'or as by the disobedien'ce of ona man
,nany were mnde sinners.' so also by the obetlienco of one maay
nlrall be made 1'ust " (Rom. v. 12, 18, 19).

Here there is question of a true sin, which is inherent in each in-
dividual. For ail are under condemnation. But no one is eon-
rleurned unless be is a sinner in the true sense of the word, i.e.,
nndcr the guilt of siu. This sin is futther coutrasted rvith the
.itrsti,ftcation through Christ. Rut jnstifieation is something rcal,
rutrinsic, and inherent in the individual; therefore this sin is a real
:rnd tlut: sin clirging to all men. Therc is, furtherurore, question
of a sin inheritetl, by ali, not of a persotral siti. For all who ate
subject to death, also children, are subject to this sin. But
chilrlrcn arc incapable of personal siu; consequoutiy, they are sin-
ncrs inasmuch a.s they have inhcrited the siu r-rf Adam. Again,
Clrrisf redeemed all, also cltildren; tlterefotc tltey, too, have sinned
irr Adzrrn, and that only inasmuch as they inlrcrited the sin of
Adam, not by the evil example of Adam ; for infant children are
irrcapable of taking scandal (Epb. ii. 3; Ps. l. 7).

2. That all men sinned in Adam was the coustant teaching
ot' llrc iJntclr. It always consitleretl balttism, which, ac-

arrding to its profcssioris of faith, is conferred .for tlte remis-
s,utt, of sins, as necessary even fol infants in oriler to enter the
kingdom of heaven. By this belief it implies that chil-
tlren also are under the culse of sin. All ihose sects that feTl
away frorn the Church in the early ages have preserved this
doctrinel which.fact of ibself is sufficient to prove that this
belief prevailed in the Church from the beginning. Even
I'elagius (in the fifth ceutury), who denied the existence of
oliginal sin, was so convinced of the universal belief of the
Churc} in this doctrine that at first he vcntured to oppose
it only in secret. 'Ihe Council of Trent (Scss. v. can. 2) in
its tlr'finition of this article of faith ouly rcitolatesthe uurncr
orrs dccrees of syuods aud papal utberauccs issueil against
I'ellrgius.
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.Man.

3, In regarcl to the natu,re of original sin we must, above
all, adhere to the Cburch's definitions. According to these
original sin is the death ol the soul, ancl is inherent in ench in-
dividual as his own (Tritl. ib. can. 3). But by the grace ot
Jesus Christ, conferred in baptism, its entire guilt is taken
away, aucl all that is truly sin is remibted and caucel)ed, not
merely not imputeil (ib. can. 5).

o. Henco follpws the erroneousuess of various opinions put for-
ward in regard to the nature of original sin. (1) Original sin does
not consist in uneu,piscezrce, as tbe eo-called reformers of the six-
teenth century asserted. For concupiscence remains also irr those
who are baptized, even in the saints (Rom. vii. 23) ; whereas, as the
Council of Trent teaches, original sin is entirely remitted by bap-
tism, and ttre soul is born again and thoroughly renewed. (?) Nor
does original sin consist in the d.isharnnny between reasou and
sense, which we have inherited from Adam. For ba.ptism. rlhich
entilcll' clulrrses us ftout origiual sin, does not restore this har-
mon)'. Nol docs l,lrat Lolirress u'hich is restorcd to rrs by bap-
tism oorrsist in lrat'nrotry beLween leason and sense, Therefore
original sin does not coirsist iu the disturbance of that halmonl'.
(3)"It does not consist in the cteath of the borly, nor in cor'poral
ifitiction. rrol irr arrt'kirrd of lrorlilv rlisolrier. "For Lirl)tinlu dut,,i
not takc arvir) all)'of these. St. Paul (Itom. v.), moreover, aetuallJ'
distinguishcs betueeu de:tth and sin. (4) Original sin is not the
nrere external inptiation of the personal sil of Adam as ours inas-
nruch as God regards it as such. For, according to tlre teaching
of the Council of 'l'rerrt oriqin:tl sin is something irrtrirr'iclillf iir-
Irntdil nurn.:rs ri tlr,'iusiitir'irliorr lr.v slriclr tlie sirrtret' is srtnc-
tified : it is the r/arzlir of the soul in the same manner as senctifr-ing
grace is its spilitrral life.

D. Accordirrg to the teaching of approved diviues origilal sin is
the state of arersiott firottt God, oul supernatural end, rvhich ,4' the
sin u/' Atlurn Las beert irrlierited by all his desceldants ; or, rvhat
comes to the same, it is the prirul,i.otr. qt' sonctifging g?'ace brought
upcrrr Adaur's descendauts by his dtsobedience. 11'e tnay therefore
corrsidel siri itr trvo dillelent plt:uses'-as an at:t and a"s a state. As
an act sin may be the rvolk of an instant; but the state resulting
from the act is permanent'. and so longas a man perseteres iu this
state he is a sinner. His state is one of aversion from God, and can
be changed only by sanctifying grace. Adam by his disobedience
turned away frorn God, h\s natural and supernatural end. The state
resulting from this act, inasmuch as it, was an aversion flom God as
man's supern:rtural end, has, therefore, become our 'state, sitce
Adam, asthe mediurrt of srilvltiotr, reccived sanctifyirrg graco, not
only/br ltitt*tlf, but alsoy'r'zs (111); thcrefore as oul Lerud belost
this supernalrrral life also/or rr.s.

This-explerratiotr comprises all the essential elements t'f sin : atxr-
sitnt front God, ot tlre privatiotr of snnctifyilrg grace, anrl tlnt gltilt
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Efects o/ Original Sitt"

whioh constitutes the state of sin. Hence wo can understano, why,
if Gocl had created him without sanctifying gritce, man's state would
not havo beeu a stato of sin. It became a state of sin by its rela-
tion to the sin of our first parent. For the saule reason oursoulsat
present ato rnt createcl precisely asunder thecurseof sin. They are
^created, it is true, witho;ut *anclifyiog grace. But it is only by iheir
union with the bocly, which, however, takes plqce at the moment of
croation, tbat they become the souls of tbe Clrildren of Adam, and,
consequently, of sinners. Thus the state of privation of sanctifying
grace,-in w[ich we enter this world, is a stata (,f sin ; for in tbe per-
son of Adam wo have forfeited thit grace wlrich God intended wo
should possess.

114. The efects of original sin extend to the natural aB
well es to the supernatural prerogatives of man.

I. Original sin effaced t\e supernatu,nt'l irnage of God in
the descendants of Adam.

1. Ily original sin they lost the adoptiott. ql' tlte ch,ildren, o-f God

corrferred in sanctifying gr'&ce. 'Ihc loss of so,ttt:l'ifgirlg grace
itself, though it may be considered as constituting the essence

of sin, is itself a conscqucrce of siu. frrir,gttruclr as Gocl rvith-
dlarvs sunctifying gracc from manrit is a punishmerit forsinl
inasmuch as naD, by the rvill of Adaur, liis spilitual head, lost
this gift ancl thus turued away from his supel'natural end,
and coutiuues in this state, tlie pliv:r,tiorr of satrct.ifvitrs E'raee

cr-rustitutes habitual sir.
2. 'Ilre clrildren of Adam alsolost the riqltt to srtpernahtal

D/iiss, connected rvith sauctif;'ing glac:: "UIrlcss a urau be

born agzr,in of water and the IJoly Ghost, ht'cirrtttot enter into
the kingdom of hcavcn" (Jolrn iii. 5). llcncc thc dcsccrrd-
ants of Adam are in a stute o.f cttniletirtt,tllo,r (Ilom. v. 10).
!'or exclusion flom supernatulal happincss-the beatific vis-
ion-as a consequence of origirral sirr is a real cotrdemtratiou
er punishmentl whereas in the state of plrre nature it would
be only man's natural corrdition.

There is no evidence that the pain of sen.s(t ot positive punish-
ment, is connected with tlris exclusion florn srrpernatural happiness
for snch as have not conrmitted pcrsorral sins. The contrary opiu-
iott is held by approvcd dlvincs as tLe urolu 1rL,,b:ible, because oligi-
nal sin as inherited b.y thc dcsccrr,lnuts of -{d:rrrr consists only in the
aversion frorn God without the conversion 1o llis crelrtures.

3, 'I'lic descerrdiurts of -\rlrrtrr lost, iLl;tr l,h:ir l,rtltt ttttlrtr'ttl,
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g ifts-exemption from concupiscence ancl immortality-and
became subject to the rebellion of the flesh against the spirit, to
d.eath and its attendant trials and sufferings. " The imagination
and thought of man's heart ale prone to evil from his youth"
(Gen. viii. 21). Concupiscence and death may be justly re
garded as penalties, because they are the resultg of original
sin.

II. Though original sin did not efface, yet it impairecl, the
natural [,mage of God in man; it weakenecl his facultiee not in
their iutrinsic nature, but inasmuch as it deprived them of
that supernatural justice by which they were to be ghieltled

and directed.
1. Oligiual sin obscurecl man's uttderstanding; for the in-

ordinate passious impcde the free use of reason antl lead it to
nristake {alsclood fol trutli arid evil fi.rr goor1.

2. It rveakeneci man's zuill. Errors of judgment also mis-
lead the will. Iforeover, its freedom o.f choice is hindered by
those inordinate passions which violently draw men to eartlily
and perishable things.

Oricinal sin. however, neither extinsuished the light of reason
nor destroyed the frcedorn of the human will, as has been shown
(109) in conneotion with mau's natural likeness to God (cf. Trid.
Sess. vt. can. 5). Nor is man's understanding in a state of total
darkness in rcgard to the truths of religion; for how could it arriye
at the knorvledge of the existencc of God and of the general princi-
ples of rnolalitl', if it were albogetber blind in religious matters ?

That human reason is capable of knowing some religious truths is
beyond all doubt (73).

Please
are not

note that opinions
necessarily shared

Disclaimer

expressed in signed
by the Editor.

articles in Daylight
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became subject to the rebellion of the flesh against the spirit, to
d.eath and its attendant trials and sufterings. " The imagiuation
and thought of man'sheart are prone to evil from hisyouth"
(Gen. viii. 21). Concupiscence and death may be justly re
gardecl as penalties, because they are the results of original
sin.

II. Though original sin did not efface, yet it impairecl, the
natural image of God in man; it weakened his faculties not iu
their intrinsic nature, but inasmuch as it deprived them of
that supernatural justice by which they were to be ehielded
and directecl.
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lead the will. I\{oreover, its freedom o.f choice is hindered by
those inordinate passions ryhich violently draw men io earthly
and perisirable things.

Orieinal sin. howe'r'er, neither cxtinguished the light of reason
nor destroyed tbe freedorn of the human will, as has been shown
(109) in conneotion lrith rnan's natural likeness to God (cf. Trid.
Si:ss. rl. can. 5). Nor is rnan's understanding in a state of total
darkness in rcgald to the trutirs of religion; for how could it arrive
at the knorsledge of the existence of God and of the general princi-
ples of rnoralitv, if ii were altogether blind in religious matters ?

That human reason is capable of knowing some religious truths is
beyond all doubt (73).
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OUR AMAZING
ANCESTORS!

lT is generally believed that man began as an ignorant, brutish "ape-man",
gradually progressing through various stages to modern man. Our earliest
ancestors were supposedly "primitive" and their culture very crude in comparison
with ours. However, the available evidence does not support the evolutionary view,
in fact, it shows lhe opposite - that early human beings were very advanced, and
in many cases, knowledge which they possessed has actually been /osf.

ANCIENT CHINA:
There is considerable evidence that many
ancient cultures were highly advanced,
both technically and culturally. The
Chinese invented and used many things
which were unknown in the western world
until centuries later. Some examples are:
belt drives for machinery in use in the 1st
century BC. (first used in Europe around
1430 AD.), paper, made in the 2nd. century
BC. (not appearing in Europe untilthe 11th,
century AD.), manned kites - similar to
modern hang-gliders - in the 4th. century
BC. (first used in Europe in the 1gth.
century), multi-tube seed drills in the 2nd.
century BC., (not "invented" in Europe until
the 16th. century AD.), and using petroleum
and natural gas as fuel in the 4th. century
BC. (this included storing the gas, and
piping it through bamboo pipelines). The
Chinese also used magnetic compasses for
navigation in the 4th century BC., dis-
covered the hexagonal structure of snow-
llakes in the 2nd. century BC., and used
decimal lractions in the 1st. century BC..t

EGYPTIAN TECHNOLOGY:
The ancient Egyptians were also
very advanced, especially in build-
ing construction, and the pyramids
are a prime example. The Great
Pyramid of Cheops, built around
2,500 BC., is the height of a
30-storey building, and composed
of massive blocks of stone, some
thought to weigh as much as 30
tonnes. ln total, about 2.3 million

Reproduced by kind permission of Geoff Chapman,
Creation Resources Trust,

, lamel, lQ.

blocks were used, the base area is 13 1/2
acres, and its foundations have not sagged
in 4,400 years! How did the ancient Egyp-
tians transport these massive stones from
a distant quarry and elevate them to such a
height? Some researchers have suggested
that the pyramids were built from concrete,
cast rn siftf, although this is hotly disputed.
Either way, the western world has taken
centuries to catch up.
It seems that the Egyptians also knew

something about aerodynamics, for a
model aeroplane was discovered in one of
the pyramids in 1898. This was 5 years
before the Wright brothers lirsl flew, and it
was first described as a "bird model". Later,
it was re-labelled as a model aeroplane;
this 2000-year-old model has precisely the
same wing form and proportions as the
supersonic Concorde! The ancient Egyp-
tian technologists always made scale
models of things they planned to build, so
we are forced to consider the possibility
that these ancient people designed, and
may even have used, flying machines.a



OTHER CIVILISATIONS:
ln many other parts of the world, we find
evidence of great civilisations who
possessed great skill and knowledge. The
ancient Polynesians traversed 15 million
square miles of the Pacific Ocean before
400 AD., navigating by the stars. They
understood ocean currents and swells, two
phenomena only discovered by western
civilisation in so-called "modern times". The
Polynesians were also responsible for the
famous stone statues on Easter lsland. At
ieast 1000 of these statues exist, ranging in
size from 3 feet (1 metre) high, to a massive
32 feet (10 metres) high and about 90
tonnes in weight. Some are still lying in the
quarry where they were sculptured, but
most were transported several miles over-
land to the erection site. Even modern
engineers would find this a challenge, yet
these supposedly "primitive" people

achieved this great feat
ln Central Amerrca the ruins of ancient

cities containing many pyramid-like build-
ings have been discovered, now overgrown
by jungle. These are the remains of the
Mayan civilisation, which flourished for
'1 .000 years, before collapsing in the 8th.
century AD. The Mayans were very know-
ledgeable in technology and science, in-
venting a cosmic clock to predict solstices
and equinoxes. The Mayan year was
365.2420 days long; only recently, modern
astronomers have calculated the solar year
to be 365.2422 days. Cleady, the Mayans
were very advanced, yet today the area is
inhabited by lndian tribes with quite simple
lifestyles. Even evolutionary scientists are
now admitting that primitive tribes are not
relics of the "Stone Age", but are the
descendents of sophisticated ancestors.l

EVIDENCE FITS BIBLE RECORD:
The evidence that the ancients were very
advanced is overwhelming, and evolution-
ists often describe this as "a mystery", as it
does not fit their theory of human progress.
All of this, though, accords perfectly with
the Biblical record of early human history. lf
Adam was created with perfect mental
abilities, there is no reason why the human
race should not have been inventive, crea-
tive and ingenious from the beginning. We
use less than 10"/o of our brain's capacity.
but given the longevity of people before the
flood - around 900 years - the amount of
knowledge that would have accumulated
and been passed on must have been
amazing. fJearly every great civilisation has
reached a point of ruin and destruction,
brought about by wickedness and rebellion
against God. Technical know-how has been
lost and had to be rediscovered; the words
of Solomon ring true: "There is nothing
new under the sun. ls there anything of
which one can say, 'Look! This is some-
thing new'? lt was here already, long
ago; it was here before our time." s

fttsttHENgEs:
1. See Ci,naj Land ol Discovery and lnvention, Roberl V Temple, Pakick Slephens Ltd., Weltrngborough. 1986
2. "Ancienl & Modern Concretes: Whal is the Real Ditference?'Joseph Davidovits, Cancrele lnternationatt. Dec 1987 pp 23.28
3. Ancient Man: A Handbook ol Puzzling Arlitacts, William R Corliss, Sourcebook Prolect. 1978, pp. 454-455
4. "ModernHunter-gatherersnoguidetoStoneAgepast", NewScienlisl, Vol. 137 No. 186r.20th February 1993. p 8.
5. Eccleslasles t; 9b-10. (N.l.V.).
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The "Bible Alone" is Not Enough
Answers to 25 questions on the History of New Testament which

completely refute the Protestant's "Bible Only" Theory
-akenfrom "The Catholic Religion Prwed by the Protestant Bible",

fPaft1:Questionsl-12]

ONE

Did Our Lord write any palt of the New Testament or command His
Apostles to do so? Our Lord Himself never wfote a line, nor is there any record
that He ordered his Apostles to write; He did comnund them to teach and to preach.
Also He to whom all power was given in Heaven and on earth (Matt. 28-18)
promised to give them the Holy Spirit (John 14-26) andto be with them Himself till
the end of the world. (lvlat. 28-20).

COMMENT: If reading the Bible were a necessary means of salvation, Our
Lord would have made that statement and also provided the necessary means for his
followers.

TWO

How many of the Apostles or others actually wrote what is now in the New
Testament? A few of the Apostles wrote part of Our Lord's teachings, as they
themselves expressly stated; i.e. Peter, Paul, James, Johr-r- Jude, Matthew, also Ss.

Mark and Luke. None of the others wrote anlthing, so far as is recorded.
COMMENT: If the Bible privately interpreted was to be a Divine rule of Faith,

the apostles would have been derelict in their duty when instea4 some of them

adopted preaching only.
THRtrO

Was it a teaching or a Bible-reading Church that Christ founded? The
Protestant Bible expressly states that Christ founded a teaching Church which
existed before any of the New Testament books were written.

Rom. 10-17: So then faith cometh by HEARING and hearing by the word of
God.

Matt. 28-19; Go ye therefore and TEACII all nations, baptizing them in the name
of the Father, and of the Son, and of the Holy Ghost.

Mark. 16-20: And they went fortb and PREACHED werywhere, the Lord
working with thern, and confirming the word with signs following. Amen.
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Mark 16-15: And he said unto thenr, Go ye into all the world" and PREACH the
gospel to every creature.

COMMENT: Thus falls the entire basis of the'Bible-only'theory.

F'OUR

Was there any drastic difference between what Our Lord commanded the
Apostles to teach and what the New Testament contains? Our Lord commanded
lris Apostles to teach all things rvhatsoever He had commanded; (Matt. 28-20); His
Church must necessarill'teach everything; (John 14-26); however, the Protestant
Bible itself teaches that the Bible does not contain all of Our Lord's doctrines:

John 20-30: And many other signs truly did Jesus in the presence of his
disciples, rvhich are not written in this book etc.

John 2l-25: And there are also many other things which Jesus di4 the which if
the,v should be written er€ry one, I suppose that even the rvorld itself could not
contain the books that should be written. Amen.
COMMENT: How would it have been possible for second century Christians to

practice Our Lord's religion, if private interpretation of an unavailable and only
parlial account of Christ's teaching were indispensable?

FryE

, Does the New Testament expressly refer to Christ's "unwritten word"?
The New Testament itself teaches that it does not contain all that Our Lord did or,
consequentl_v, all that He taught.

John 20-30: And manl' other signs truly did Jesus in the presence of his
disciples. rvhich are not lvritlen in this book etc.

John 21-25: And there are also many other things which Jesus did, the rvhiclq if
thel- should be rvritten everyone, I suppose that even the world itself could not
contain the books tlut should be written. Amen.

COMN{ENT: Since the Bible is incomplete, it needs something else to
supplernent it: i.e.. the spoken or historically recorded rvord which we call
Tradition.

SD(

What became of the unwritten truths which Our Lord and the Apostles
taught? The Church had carefully conserved this 'word of mouth' teaching by
hrstorical records called Tradition. Even the Protestant Bible teaches that many
Chnstian truths $€re to be handed down by rvord of mouth.

2Jhes. 2- l5: Therefore. bretluen, stand fast, and hold the traditions which ye have
bccn taught. r.r'hether by word. or our epistle.

Tittt. 2-2: And the tlungs that thou hast heard of me among many witnesses, the
sanrc conurrit thou 1o faitlrful men. who shall be able to teach others also.
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COMMENT: ftrence not only Scripture but other sources of information must be
consulted to get the whole of Christ's teaching. Religions founded on 'the Bible
only' are therefore necessarily incomplete.

SEVEN

Between rvhat years were the first and last books of the New Testament
written? This first booh St. Matthew's Gospel, was not written until about ten years
after Our Lord's Ascension. St. John's fourth gospel and Apocalypse or Book of
Revelations were not written until about 100 A.D.

COMMENT: Imagine how the presentday privately interpreted 'Bible-only'
theory would have appeared at a time when the bools of the New Testament were
not only unavailable, but most of them had not yet been written.

EIGHT

When was the New Testament placed under one cover? In 397 A.D. by the
Council of Carthage, from which it follows that non-Catholics have derived their
New Testament from the Catholic Church; no other source was available.

COMMENT: Up to 397 A.D., some of the Christians had access to part of the
New Testament; into this situatiorL how would the 'Bible-only privately interpreted'
theory have fitted?

NINE

Why so much delay in compiling the New Testament? Prior to 397 A.D., the
various books of the New Testament were not under one cover, but were in the
custody of different groups or congregations. The persecutions against the Churclt
which had gained new intensity, prevented these New Testament boofts from being
properly authenticated and placed under one cover. However, this important work
was begun after Constantine gave peace to Christianity in 313 AD., allowing it to
be practiced in the Roman Empire.

COMMENT: This again shows how utterly impossible was the 'Bibleonly'
theory, at least up to 400 A.D.

TEN

What other problem confronted those who wished to determine the contents
of the New Testament? Before the inspired books were recognized as suc[ many
other books has been written and many were thought to be inspired; hence the
Catholic Church ma&, a thorough exrmination of the whole questioq biblical
scholars spent years in the Holy Land studying languages of New Testament
writings.
COMN{ENT: According to the present-day 'Bible-only' theory, in the above
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circumstances, it would also have been necessary for early Christians to read all the
doubtful boo*s and, by interior illumination, judge which were and which were not
divinely inspired.

ELEVEN

Who finally did decide which books werc inspired and therefore belonged to
the New Testament? Shortly before 400 AD. a General Council of the Catholic
Churcb using the infallible authority which Christ had given to His own Divine
institution, finally decided which books really belonged to the New Testament and
which did not.

Either the Church at this General Council was infallible, or it was not.

If the Church was infallible then, why is it not infallible now? If the Church was
not infallible then, in that case the New Testament is not worth the paper it is written
on, because intemal evidences of authenticity and inspiration are inconclusive and
because the work of this Council cannot now be rechecked; this is obvious from
reply to next question.

COMMENT: In view of these historical facts, it is diffrcult to see how non-
Catholics can deny that it was from the @oman) Catholic Church that they received
the New Testament.

TWELVN

lVhy is it impossible for modern non-Catholics to check over the work done
by the Church previous to 400 A.D.? The original writings were on frail material
called papynrs, which had but temporary endwing qualities. While the books judged
to be inspired by the Catholic Church were carefully copied by her monks, those
rejected at that time were allowed to disintegrate, for lack of further interest in them.

COMMENT: What then is left for non- Catholics, except to trust the Catholic
Church to have acted under divine inspiration; if at that time, why not now?

Republished with permission from:
Crying in the Wilderness Newsletter [Spring 1994]
Most HoIy Family MonasterX,.:_

To be concluded in the next issue^

-28



\Yallace Johnson on Evolution
Slide show on CD-ROM.

Ten yeors ogo, lo humour o friend, I reod Folher O'Connell's "Science Of
Todoy And The Problems Of Genesis." My belief in evolution disintegroted,
occomponied by onger thot o whole counter-orgument hod been kept from
me for so long. At the some time I begon lo discern evolution's potentiol
ihreot lo religion. I resolved to equip myself to help others to heor the
counier-orgumenl which wos being so effectively suppressed.

Wolloce Johnson, in Foreword lo Evolution?
One of the first audio-cassettes I ever heard by a Catholic speaker on

Evolution, over twenty years ago, was "A Wolf in Sheep's Clothing," by
Wallace Johnson: recordings of four lectures of about half an hour each,
which had been accompanied by a series of 35mm slides. Listeners to the
tape, of course, heard only the 'ping' and had to use their imagination for
the pictures. Many people share my view that these talks still provide a

masteriy introduction to the subject, covering a wide range of relevant

issues. The tapes have been available in Britain since the late'1970s thanks
to the invaluable apostolate of John Edwards of Christus Wncit
Productions. ln the USA in 1976, the recording was converted into a booklet
called The Case Against Evolution, later rewritten and published in Australia

as The Crumbling Theory of Evolution (1982), with the lmprimatur of
Archbishop Rush of Brisbane, and re-published as Evolution? in 1986. Until

the appearance of Creation Rediscovered by Gerard Keane in 1991 (2nd

Edition 1999), these books were the only recent substantial works in print in
English on the Creation/Evolution debate from a Catholic standpoint.
Wallace Johnson died on SS Peter and Paul's day, 1989.

I had long hoped to see the slides used in the lectures and this has now
been made possible in a new CD-ROM ffor Pentium PC with Audiol. The

four lectures are entitled: Mutations, Variation and Fossils; Ape men?;

Geology, Dating, the Flood and Outer Space; and Anthropology. There are

150 slides, with lndex and easy access to any point in the programme. The

religious implications are considered briefly in the introduction. Permission is
given for FREE copying and distribution of the unaltered slide show, thanks
to the producers Paul Kelly and Dr Josef Holzschuh Ph.D.

This new resource provides a valuable alternative medium for promoting

the message and I hope many of you can make use of it. There is no

charge but a donation is invited of e2 per copy to cover production and

mailing costs. Thank you very much. A.N.
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E "SPECTRUM" E
Ertracts from your correspondence

"Thanks for still sending the magazine to me - and for your heroic efforts in
assembling and writing for the magazine and keeping us all informed with the
developments of this highly complex subject." 5.A., London.

c&

"l,ooking fonvard to reading the next issue of Daylight which t find to be the
only Roman Catholic magazine which upholds the Truth i.e. Creation and
Original Sin as opposed to the heretical Doctrine of Evolution." J.8., Ireland.

"Keep up the good work. Oayligil is a wonderful journal - thoroughly
informative, corrective of error and orthodox. I only wish it was a monthly
publication." R.G., Manchester.

"Thank you very much for sending # rO" last issue of Daylight. It is a great
source of learning." M.5., Czech Rep.

c&

"I enjoy very much reading 'Daylight' - I hope you will keep sending it to us."
Fr. P. M., France.

"Thank you very much for 
"ontinrrlff 

to send me your great publication. I
wonder whether there will ever be an honest debate in the media?"

M.K., Surrey.

"I obtained your name an<t addre.I through an E-Mail enquiry on the
Daylight website. I am interested in Creationism vs Evolution arguments &
should like to subscribe to 'Daylight'magazine." D.W' Kent

6

"I purchased your talk on 'The Origins Imposture' from C.V. Productions
and I think it's absolutely excellent. I am reminded that I have allowed my
subscription to 'Daylight' to lapse. I enclose a cheque for - and I wish you
God's blessing on your work." A.C., Essex.

"Your latest edition of 'Daylight' is e.Iellent ... Your materials are invaluable
for homeschooling. It was Kay McDonald (R.I.P.) who both encouraged us to
homeschool our children and introduced us to 'Daylight'l 7.W' Cornwall.
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FINANCIAL STATEMENT
January 2OOO - December 2OOO

INCOME
f

Subscri 525

Donations 216

Books and 1431

Videos 1-{6

Interest 26

Opening credit 1057

fotal income of year 2354

3417

NOTES

1. Only two issues of 'Daylight' were produced <rver the year, so

credit for subscriptions has allowed for this.

2. Most of the increased costs and income reiate to the new edition

of Creation Rediscovered.

3. Video expenses are royalty paymenls to the producer.
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DAVLIGHT OMIGINS S@GilETY

F,XPENDITURE
f

Printins/copyine 595

Postage s24

Stationerv/office t94

Books and tapes 1282

Videos 1s0

Tele nhone/electricitv 50

Meetings/travel 100

Subscriptions 47

Total exoenses 2942

Credit balance 469
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Our Heuvenly Putrons

St.Thomas Aquinas (March 7th)

Born in l226,he enteredthe Dominicans in 1243 and is renowned for his

teaching of philosophy and theology, collected in the l9-volume treatise

"SLtmmd Theologica". He has been styled 'The Angelic Doctor' on account
of his humility. Butler writes of him: "Nothing was more remarkable than

his meekness on all occasions. His temper was never ruffled in the heat of
any dispute, nor by any insult." For his great wisdom, he has been
proclaimed patron of Catholic schools. He died on March 7th,1274.

We have good reason to pray to St. Thomas for a calm manner in dealing
with these contentious and emotive issues and for his assistance rn

eradicating the false philosophies being taught unchallenged in many
schools today.

St.Bonaventure (July 14th)

Bonr in 1221, his life was saved from grave illness through the
intercession of St.Francis. In gratitude, Bonaventure joined the Franciscans
in 1243. Known as 'The Seraphic Doctor', his zeal and clarity of
theological teaching was matched by an ardent charity for God and his
fellow man. ln 1272, he wrote tle 'Hexaemeron on the Six Days of
Creation', and soon afterwards was made Cardinal of Albano. His
doctrinal expositions at the Council of Lyons made a valuable contribution
to the healing of schisms. He died on July l4th, 1274.

One famous reply he made to his friend St.Thomas, when pointing to a

crucifix he said: "This is the source of all my knowledge, I study only
Jesus Christ, and Him crucified."

May St.Bonaventure guide us in expounding the doctrine of creation with
charity, especially towards our separated Christian brethren.
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St. Michael the Archangel (September 29th)

The name Michael means, in Hebrew, "who is like to Godg" and roc-alls

the battle in heaven between "the prince of the heavenly host" and the
devil, a bdle which began with Lucifer's rebellion and continues down the
ages. St.Michael and his angels are Christ's allies against Satan and his
divils, who have wrought such havoc in Catholic souls through the spread

of false and deceitful philosophies and errors, provoking enmity even

between fellow Catholics over issues like Evolution.

Of all creation, only the angels share our nature in having immortal
supematural souls, and are therefore especially able to assist us in what
essentially is a spiritual contest between Divine Truth and satanic
falsehood.

As Protector of tlre Church, we ask St.Michael to help especially the Pope,

Hierarchy, Clergy and Religious to understand and rgect the errors of
evolutionism that are causing such harm to the Church .: .

The Immaculate Conception (Decembgr 8th)

On December 8th 1854, Pope Pius IX defined the dogma: 'llThe ,most
Blessed Virgin Mary ... was preserved free from all stain of original sin.i'
At Lourdes on March 25th 1858, the Feast of the Annunciation, Our Lady
declared to St.Bemadette: "I am the lmmaculate Conception.'l Her final
appearance at Lourdes was on July l6th ofthat year.

Meanwhile, in England, on July lst 1858, Charles Darwinns paper on

'survival of the fittest' was read to the Linnaean Society, following which
he began writing 'The Origin of Species', published in 1859. Frgm this
work can clearly be traced the source of the modernist attacks on .the
Christian doctrine of Original Sin, and hence also the above dogma of the
Immaculate Conception.

We ask Our Lady to restore in mankind a true understanding of fallen
human nature, and recognition and love fur her Son, Our Lord Jesus Christ
orr_rRq1lee. lner'an-dH!s,BJessed,Mcrf!e1'-,,, , .jjir":.,,,.,: ;,,..,'.t.,,,"'



AWolf In $eey's Clothing
by Wallace Johnson 2 Casseues. No. 8.49

Our Origins, Cleation or Evolution?
byFr. AM Fides No.864

'Error Will Sprcad...' & 'Adam" Noah,
Moces and Us'
by Wallace Jolnson

The Ilictraction of Evolution
byDr. Wm.A.I&rra No. &118

A Biologirt Lookr at Generis
byAnthonyNevudB.Sc. No. 8-186

Evolution - The Hoer That's Dertroying
Cbris&ndom
by Wallace Johnson

Evolution Takes Otr God
by Wallace Jotmson (Ausbalia) No. &305

The Crertion / Evolution Controversy
by Peter Wilders No. &317

Harnalti Genais - Papel Encyclicd
by Pope Pius )(II, read by Fr Hugh
Thwaites. No.8-384

Evolution - A Modem Answer
S Dr. Patrick Gill. No. 8-356

No.8-103

No.8-192

A Philosopher Inoks at Sciencg
Evolution & tbe Faith
byDr. Wm. A. N/trarra.

PrimeScriptun
by Scott}tubn

Crcration Science - Th Cetholic Revival
by Anthony Nevard B.Sc. No. 8-574

Teilhard de Chsdin - FdseProphet
by &e Benedictine Fasthers of Berlin, N.J.,
USA., read by Monica Flynn. No. 8-587

No.8-5(X

No.8417

No.8674

The Catechism, Originel tXn and
Evolution
by GerardKeane

Doubtr about Evolution
by hfessor Maciej Giertych No. 8-712

Evolution end th Mother of God
by Dr. Pahick Gill No.8-763

Crertion or Evolution? The Big Issue for
Catholics.
by Anthony Nevard B.Sc. No. &789

The Rdeyanoe of the Originr Debate to
the Crisis in tte Church.
by GeiryKeane No.8-810

The Origins Imporhrre
by Anthony Nevard B.Sc. No. 8-864

Each tape is priced €4.30, sets of two [8.00. uK postage is included S.kelard and overseas
should add l5olo to cover e)fta postage. Please re,nit in STERI,ING cunency, nsing bqnk dna.ft-

Chrisfirs Vincit Pnoductions, PtO Box 1411,..,, ,.:<.t:rJ;


